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Message from the Rabbi 
Teshuva vs. Complacency: The Courage to Change 
Rabbi Binyamin Marwick 

  
Rabbeinu Yonah of Gerona, in his classic work, 
Shaarei Teshuva (The Gates of Repentance), be-
gins with a parable found in Kohelles Rabba 
(7:15), describing someone who does not take 
advantage of the unique opportunity to do 
Teshuva during Elul.  The parable tells of a band 
of thieves who had been imprisoned by the King, 
but who dug until they created an opening 
through which they could escape. Everyone es-
caped except for one thief, who decided to re-
main behind.  The jailer, upon discovering the 
opening and seeing the last thief still confined, 
started beating him, while yelling òDo you not 
see the breach before you? Why did you not 
save yourself?ó 
 
What is this parable teaching us?  Is Teshuva 
breaking the law? Is Teshuva like sneaking out of 
jail?  Is it like the opening dug by these prison-
ers? What is wrong with this thief staying put--
arenõt we supposed to follow the rules even when 
we are not being watched? 
 
While rules must be followed, the parable is 
highlighting a much larger issue.  Not the moral 
issue of running away, but the manõs lack of am-
bition. Why did this thief not run away?  Was it 
because of his sense of justice and morality and 
commitment to truth, or was it because he was 
afraid of change?  People can get so comforta-
ble in the situation in which they find themselves, 
as objectively horrifying as those situations may 
be, that they do not even feel the desire to climb 
out of an opening that is right in front of their 
eyes.  What bothered the jailer was that this 
thief was so used to being locked up, confined to 
a life with no future and no accomplishments, that 
he did not run--even when given the opportunity.  
He lacked basic human ambition. 
 
The lesson for us is that one who does not use Elul 
for Teshuva, although Hashem told us that He is 
near and waiting for us to do Teshuva, is com-
placent.  Staying where we are, shows that we 
lack the ambition and drive to improve ourselves.  
Instead, we should work to become more than we 
have been until now and to achieve closeness to 
Hashem. 

 
With Rosh Hashanah just a few days away, we 
must think about our current state of spiritual be-
ing and decide whether we possess the ambition 
to accomplish our mission on this earth.  This is the 
time to take stock of our lives and recommit to our 
Creator, our families, our friends, and our commu-
nity. 
 
May everyone be inscribed in the Book of Life, 
for a year of good health, happiness, prosperity, 
and peace. 
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Message from the President  
Dr. Jonathan Lasson 

As I sit here pondering what to write in this yearõs message, I am 
left with an intrusive thought that pops up every year at this time. 
The thought is òI have never heard of a message that stated, 
òWe no longer live in difficult times. What makes our times more 
difficult than other times?  
 
Every generation has their share of difficulties. We still have 
ongoing wars, tenuous situations in Israel, financial problems, 
problems related to child rearing and education, interpersonal 
difficulties, marriages in trouble etc. Nothing different. Itõs the 
same stuff every year. We are sympathetic, we daven, we hope, 
we try to become better people, but we know, or at least as-
sume, that next yearõs message will be exactly the same. We live 
in hard times. 
 
So what makes this year any different? Possibly the answer is 
uncertainty. As athlete Dan Millman stated òFaith means living 
with uncertainty - feeling your way through life, letting your heart 
guide you like a lantern in the dark.ó When people know that trag-
edies are coming there is some degree of preparation we can 
do. However when things are uncertain, we begin to panic. Per-
haps we experienced this when we had the earthquake last 
month. But wasnõt there uncertainty last year as well? Are we just 
a people who thrive on uncertainty and misery? 
 
There are so many things òright and strongó about Shomrei that I 
can end with an optimistic message. But in keeping with our very 
real current challenge of hard times and uncertainty, we have to 
know and act on the knowledge that in our own shul, the place 
that has become home to so many for over 40 years, we are in a 
very dire predicament. This is different from last year when the 
severity was not as well known as it is now. We can seriously lose 
our shul. Many of our members have not taken the message seri-
ously and may be waiting it out before they make their contribu-
tion. We can no longer wait it out. The time for someone else to 
do it is over. I am now pleading to you. Pleading to you as mem-
bers not just of Shomrei Emunah, a shul that accepts diversity in 
Orthodox Judaism, but I am pleading to you as members of the 
Greenspring community and the Greater Baltimore community at 
large.  I am pleading to you as parents and families with with a 
stake in Shomreiõs future.  We need your help, NOW! 
 
Step forward.  Talk to me. Relieve the fundraisers of the time 
consuming task of reaching each of you.   Contact Avi Green-
linger or Shraga  Goldenhersh to work out your commitment to 
the shul.  A commitment you can live with; a commitment Shomrei 
can live with.  You will  make a difference. 
 
Now lets talk about some good things. When we have fundraising 
meetings with congregants, I usually start off by asking what 
people like about our shul. Most of you have responded that they 
truly are enjoying the leadership of our Rav, Rabbi Marwick. He 
has truly proven that he is a Rav for the people. His pleasant 
demeanor and calm disposition have been traits that members 
have mentioned that make him their Rav. Indeed our membership 
is up by a significant amount due to the warmth that the Rav has 
shown. We have the most active youth program in town thanks to 
Dov Ocken. Dov has done a tremendous amount to keep the 
youth program sustainable and welcoming for all children. What I 
am most happy about is that new members are remarking that 

they feel a new sense of warmth from the members themselves. 
This is a collective effort whether from the Chessed committee, 
the housewarming committee or the social committee. Thanks to 
Shoshana Schmell, Phran Edelman, and Rebecca Spero for 
heading the housewarming committee the past couple of years 
and welcome to Donna Wach and Yehudit Shields who will 
now head this important committee. The womenõs summer lecture 
series has been phenomenal. I am thrilled by the response and 
attendance at the lectures as well as the high level of learning 
of our members. Our fundraising committee is working above 
and beyond. I thank Avi and Shraga and all those who have 
made late night appointments to help with our capital campaign 
and have spent countless hours in negotiations and personal 
meetings. I also must express Hakaras Hatov to Rivky and Shi-
ra in the main office who are charged with tasks that should be 
split amongst 10 people. I know how much work you put into the 
shul outside your paid hours. May Hashem reward you gener-
ously for your hard work.  Also, a Yasher Koach to Yosef who 
even after having shoulder surgery continues to carry on as our 
Shamash with good cheer. There are many others to thank, and 
they will receive their due praise. 
 
Shlomo Horowitz spoke so eloquently in shul last week about 
one of the most difficult things to achieve nowadays, and that is 
true happiness. His message was both personal as well as appli-
cable to all. We should not have to look far to find happiness. 
We often get caught up in the things that make us unhappy and 
allow those feelings to dictate our actions. If we could only look 
at what we have and find eternal happiness in the seemingly 
small things, we would be much better off as families, as a com-
munity, and as a shul. Letõs think about what is around us and 
thank those who have made Shomrei the vibrant institution that it 
is and find happiness in the knowledge that we are moving 
forward despite our struggles. We can pull together if we treat 
our mission as a family mission. 
 
Shlomoõs message for me was a message of hope. Jewish phi-
losophy recognizes two forms of hope as delineated by the 
Malbim on Tehillim. One is a hope that things will get better 
even when we know it might not come as soon as we would like. 
This is called Tikvah which is a natural capacity to anticipate a 
better future. The second kind of hope is called Tocheles. This is 
a quest for a better life that we know with certainty that the 
future holds. Both types are Brachos given to us by Hashem. 
One of the Brachos we say in the morning is the Bracha that 
thanks Hashem for giving the heart the understanding between 
night and day. When life is difficult, everything seems dark. 
There is nothing to discern. The Chachamim gave us this Bracha 
to remind us that there is a world of differences, and we all 
know that each passing day brings endless possibilities. We 
know that there is always hope no matter how dark things seem 
to be.  
 
I conclude with a prayer that our Shul should continue to thrive 
as a Makom Torah and Makom Tefilla for many years to come 
and that our Tefillos should be answered for a year in which we 
can finally say, òWe no longer live in difficult times.ó 
Kesiva VõChasima Tova! 
Fondly, Dr. Jonathan M. Lasson 
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Growing up, I was always under the impression that the 
coming of the Yomim Noarim signified a chance to start 
over. To start anew. A time heralding a fresh beginning that 
was uninfluenced and unencumbered by the mistakes and 
regrets made in the past year. Every year I would look 
forward to that moment when I would feel the weight of 
past missteps being completely and utterly washed away 
from my conscience. My fresh beginning. A new story to 
begin.  Every year I anxiously awaited that break from the 
old and the beginning of the new òme.ó Yet that break nev-
er came. Instead, many times I was left with an inspirational 

davening but not much else. I was still the same me. And 
more often than not, I noticed that we were all still the same 
we.  
 
Over the course of this past year learning in Israel, I have 
come to understand an important lesson in life that I believe 
has culminated in a new outlook and determination going 
into the Yomim Noarim that I did not have before. I would 
like to share it with you today with the hopes that you too 
will identify with its message.  
 
In Parshas Behalosecha, we once again learn about the 
creation of the Menorah that stood in the Bais HaMikdash. 
The pasuk stresses, yet again, that it was made of solid 
gold, and goes out of its way to highlight that it was a 
hammered and chiseled work. I would like to present a pos-
sible explanation as to why the Torah is seemingly redun-
dantly reiterating itself. 

 

 

 

 

 

 

 

 

 

 

 
I would like to delve into the depths of TaNach and focus 
on the storyline of Shaul HaMelech and clarify a common 

misconception that most people have of the first king of the 
Jewish people. This elucidation was told over to me by 
HaRav Daniel Belski, Rosh Kollel of Yeshivas Oheli Yaakov 
in Jerusalem.  
Shaul HaMelech is often viewed as one of the most tragic 
figures of the TaNach. He is seen as someone who could not 
face the reality that God had transferred the kingship to 
David HaMelech. As someone who failed in his lifeõs mission 
and was a temporary òhiccupó in the annals of Jewish histo-
ry, only to be followed by the true and righteous King Da-
vid. This account of Jewish history is incorrect. The idea that 

Shaul HaMelech failed in  his lifeõs mission is a complete 
and utter mistake.  
 
We have all heard the classic mussar lesson. Namely, that if 
there is something that you are struggling with, you can be 
assured that God has given you this particular struggle be-
cause you have the innate ability to conquer it. God doesnõt 
challenge you with a task that you are not able to accomplish.  
Sexual desires, addiction, anger, anxiety, whatever strug-
gle we face, we can be sure that we have it within us to 
succeed. However, this mentality is flawed. Or rather, it is 

not always the case.  There is a rare exception to this 
òclauseó and in order to understand the beauty and bril-
liance that is Shaul HaMelech, we first need to address this 
misunderstood mussar adage.  
 
God doesnõt assign you a task at which you are not able to 
succeed; except sometimes, He does. Shaul HaMelech was 
the first of a very rare and precious group of individuals 
who are given more than they can chew. As we see clearly 
from the progression of Shmuel Aleph, Shaul HaMelech was 
given the task of ruling a nation, and yet later we witness 
that God takes away from him the ability to rule. Shmuel 
HaNavi appointed David as the king without notifying 
Shaul HaMelech. Shaul so firmly believed that David was 
mored bõmalchus (rebelling against the Kingship) that Shaul 
HaMelech put an entire city of Kohanim to death for aiding 
David in his escape. Shaul was still officially king, but there 
was a blindfold over his eyes. He was supposed to act like 
a king, except he couldnõt. 
 
 How do we understand this? How could God put the right-
eous Shaul HaMelech in a scenario in which he couldnõt pos-
sibly be successful?  The answer is relatively simple but pos-
es a revolutionary way to view the successes and failures 
that we all experience over the course of our lives. 

 
We all have that one moment in our lives when we realize 
that we did something that we know unequivocally in hind-
sight that we should not have done. It could be something 
you said to friend. Somewhere you went. Something you 
did that you know you shouldnõt have. You regret it tremen-

dously, and it hurts every fiber of your being to know that 
you allowed yourself to have fallen that far down.  
 
It is at those moments when you find yourself doubting your 
self-worth. What kind of person am I that would allow myself 
to do what I just did? What was I thinking? Perhaps I am not 
as high quality as I thought I was, because if I were, this 
would never have happened. I am a lesser man than I once 
thought. 
 
 

(Continued on page 8) 

Imperfect Perfection 
Tzvi Haber 
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The story of Shaul HaMelech showcases an integral lesson 
that comes to rectify this flawed mentality. Namely, we 
are not defined by our mistakes. It is what we do with 
those mistakes that truly define us. 
 
òIt ôaint about how hard you hit; itõs about how hard 
you can get hit and keep moving forward.ó 
   - Rocky Balboa 

 
We are human. We make mistakes.  Some bigger, some 
smaller, but we are all going to do things that we wish we 
could take back. What determines the worth of man is 
what happens after the mistake is made.  

 
If this mistake allows him to justify another blunder, and 
another blunder, then that is the label he is assigning him-
self. The mistake doesnõt define him; rather itõs the lack of 
interest in correcting this inadequacy that defines him. The 
corollary, I believe, goes for someone who makes this mis-
take into a catalyst for growth and self-improvement so as 
to ensure that he never makes this mistake again. The mis-
take doesnõt define him; rather he is defined by his ability 
to grow from a negative experience. Itõs not always about 
being perfect. Itõs not always about succeeding. Itõs about 
the effort we exert to BE perfect. The energy we invest TO 
succeed. 
 
This is the story of Shaul HaMelech. He was a man tasked 
with something that he could not succeed in accomplishing. 
And yet he did succeed. He succeeded and fulfilled his 
purpose in life by doing all that he could to achieve the 
impossible. He was not a failure. He was not a tragic fig-
ure. He was victorious.   
 
This ability of Shaul HaMelechs to overcome his own limita-
tions and to attempt to be more than he was comes to a 
climax during the last twenty-four hours of his life. We 
know that the spirit of Shmuel HaNavi came to Shaul 
HaMelech and told him that tomorrow he was going to die 
in battle. He could not, and would not, win this war against 
the Philistines. And yet instead of shying aware from the 
battle and fleeing for his life, Shaul HaMelech went to 
battle the Philistines anyway. He knew he could not win. He 
knew he could not succeed. But that was not what mat-
tered. He was not being judged by winning or losing. He 

was being judged by the effort he put into his tasks. Shaul 
HaMelech was slain on the battlefield, but he won in life. 
He made himself more than what he actually was by trying 
to be more than what he was.  
 
I find in this story a moral that I think can be quite comfort-
ing for those of us who feel like we are perhaps struggling 
with something that is too big for us. Like we are up 
against something that we cannot win. It is during those 
times that we should recall that only the great individuals, 
the truly exceptional people, are given a task that they 
cannot complete. They are in good company, for the last 

(Continued from page 7) 

 
person to be given this type of task, a task where you 
are judged not on success or failure but on effort exert-
ed, was deemed fit to be the very first king of the Jew-
ish people. There will be frustration for seemingly not 
being able to make visible headway. There will be dis-
appointment for making the same mistake again and 
again. But there will also be the subtle reminder that 
only the best of us are given the hardest tasks. 
 
This past week, I was struggling with two antithetical 
ideologies and how they fit together, and I think that 
the answer to this conundrum lies in this concept.  
 
The first ideology is that when we look at our lives, it is 
important to view the òbig picture.ó Not to get hung up 
on minute mishaps, but rather to recognize your accom-

plishment as a whole.  
 
òYouõre going to make a lot of mistakes in your 
life. But mistakesé theyõre just pieces. This is the 
foolish piece, but itõs just a piece. You need to be 
proud of the whole picture. The whole picture de-
fines you, not just one piece. A mistake doesnõt 
make you a loser. Han Solo is not a loser. Han 
Solo got encased in carbonite, and that was a 
mess, but thatõs not what heõs remembered for. 
Heõs remember as the guy who did the Kessle Run 
in less than twelve parsecs, and who braved the 
subzero temperatures of the ice planet Hoth in 
order to save someone he cared about from the 
big ugly Wompa. Heõs remembered as the guy 
who swooped down at the last minute, blasted 
Darth Vader out of the sky, so that Luke could use 
the force and destroy the big Death Star. Now 
thatõs the whole picture. The carbonite is just a 
piece.ó    
    -Miranda Bailey 

 
The second ideology is that in order to be perfect, 
donõt we need to be perfect? Isnõt life in the details? 
Picasoõs art is so revered and cherished because each 
and every stroke was perfect. The òbig pictureó is per-
fect because each and every stroke of paint was calcu-
lated and correct. If you were to put a magnifying glass 
up to a Picaso and found some tiny imperfections, it 
wouldnõt be a Picaso.  
 
I mentioned this puzzle to Aron Hertz, a friend of mine 

currently studying in Derech Etz Chaim, and he suggest-
ed what in my opinion was a simple yet brilliant answer. 
 
Perhaps the answer lies in the ability to change your 
perspective on what a mistake is. Mistakes should not be 
viewed as blemishes on the painting that is your lifeõs 
story. In actuality, they enhance the beauty of who you 
are. Even art made by Picaso has certain areas on the 
canvas that are darker than others. If the canvas were 
all light and bright, if we were to live life without mak-
ing mistakes, then it wouldnõt be a Picaso. Mistakes 
arenõt blemishes, if we learn from them and grow from 
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them. You can still be a perfect painting, even after mak-
ing a mistake, if you turn that mistake into a catapult for 
future growth.  
 
Albert Ellis, founder of rational emotive behavior therapy 
- one of the very earliest approaches to modern-day 
therapy ð stated that all human beings ­have intrinsic val-
ue, that is, worth that is not contingent on anything we 
may do, or what our reputation is. Imagine how much 
easier life would be, and how much more stable your self
-esteem will be, if you realized that you have worth as a 
person independent of how much other people value you. 
That is the key. To remember that you still maintain your 
intrinsic value and that mistakes, when used productively, 
are no longer mistakes. 
 

This is an important mindset and lesson to remember as 
we approach the Yomim Noarim. We hope that with the 
coming of Rosh HaShana we can start fresh and begin 
anew. That said, it is important to bear in mind that if we 
do not feel like we are inaugurating a new era, then that 
is okay too. We need only a new chapter, not necessarily 
a new book. We can still be better. We can still accom-
plish what we are setting out to accomplish in this coming 
year.  
Perhaps all of this can explain why the Torah reiterates 
that the Menorah was hammered and chiseled out from a 
solid piece of gold. The Torah is coming to teach us that in 
life we are going to make mistakes. We will get knocked 
down and some of us will even knock ourselves down. We 
are going to be hammered again and again as we grow 
up. The Torah is stressing to us that even as we get beat-
en and hammered and shaped into what will one day 
hopefully be a beautiful finished product, a glistening 
Menorah, it is important to always remember that we 
always will be, and always have been, solid gold. No mat-
ter what mistakes we may make, we can still be perfect. 
   
Tzvi will be participating in the ING Miami Marathon 
in January as part of  Chai Lifelineõs Team Lifeline.  
Please visit www.teamlifeline.org and click on the 
SPONSOR tab to support him. All the money collected 
should be bõzchus a complete and healthy recovery for 
his grandmother, Tzivya Bat Devora. 

 
  

 

 
 
 
 

  
  
 

http://www.teamlifeline.org/


Page 10 KOL HASHOMRIM 

The House of Yaakov in the Torah represents the com-
munity of Bõnei Yisrael and the greater world as well.  
I was often struck, then, by why Yaakovõs house had 
so many unfulfilled yearnings.  Rachel, intensely loved 
by Yaakov, longed for children.  Leah, with many 
children, longed for Yaakovõs love.  And Yaakov 
longed for Rachelõs passionate devotion to him.  If this 
is a representation of the world, it is not a happy, 
complacent world we are looking at, but rather one 
with many unfulfilled desires. 
 

But this summer, preparing for my talk on The End of 
Prophecy, I came to a better understanding of this.  
The world, from the first days of creation, was struc-
tured to show a glimpse of perfection, but then the 
perfection was taken away.  Manõs goal is to strive 
and yearn to restore the perfection.  There will be 
continuing struggle and no complacency.  
 
(Much of the material below is from a number of talks 
by Rabbi Akiva Tatz about Chanukah on simpletore-
member.com.) 
 
On the fourth day of creation, Hashem created ôthe 
two great luminaries,õ implying two equally great 
entities.  But the rest of the verse says ôthe greater 
luminary to dominate the day and the lesser luminary 
to dominate the nightõ (Beraishis 1:16).  Something 
changed from the original design.  Rashi tells us that 
the moon complained that two kings cannot share one 
crown.  So Hashem then told the moon to reduce itself.  
Perfection was the sun radiating and the moon reflect-
ing totally all the light of the sun, making the two bod-
ies equal.  In reducing the moon, Hashem introduced 
an imperfection into the world.  This is one reason 
why, unlike all the other holidays, the sin offering for 
Rosh Chodesh is called ôchatas laShem.õ  Hashem has to 
atone, as it were, for making this world less than the 

original perfection intended.  The moon longs to 
return to its original state, illustrated in the waxing 
of the moon in the first half of each lunar month. 
 
When Hashem created man, Adam was originally 
full of light (i.e. spirituality), and his view extended 
from one end of the world to the other.  The physical 
part of him was much less obvious.  After Adam 
sinned, the full light present in the Garden of Eden 
was hidden away (ohr haganuz).  Adam and Eveõs 
physical bodies were now more visible and did not 

reflect what had been their core of spirituality.  They 
were therefore embarrassed, and they made skimpy 
clothing for themselves.  Hashem then comes and 
makes them kusnos ohr = coats of skin (ohr with an 
ayin).  Originally they were cloaked in light (ohr with 
an alef).  When they ate of the tree, they were now 
cloaked in skin (ohr with an ayin), which prevented 
their inside from being seen.  Changing from an alef 
to an ayin means changing from spiritual to earthy. 
Rabbi Tatz suggests that perhaps the word for ani-
mal skin, hide, represents this as well.  The word ohr 
with an ayin is the same as the word iver, blind; this 
connotes what is hidden.  Adam is thrown out of the 
Garden; he had a view of perfection, now taken 
away from him.  But in the Garden of Eden, Adam 
did not have free will; when Hashemõs presence is so 
obvious and transparent, there is only truth and 
falsehood, not good and evil (see my previous arti-
cle).  By eating from the tree, Adam gave the world 
the properties of good and evil, and the free will 
necessary to choose between them. 
 
When Bõnei Yisrael reach Mount Sinai, it says that 
the impurity of Adamõs sin was neutralized and they 
were like Adam before the sin.  They shone with 
divine light.  When they sin with the Golden Calf, 
they again lose this light.  (This is one reason given 
for why Mosheõs face shone when he came down the 
second time; he acquired all the light that Bõnei Yis-
rael had lost.).  Had Bõnei Yisrael not sinned, the 
original luchos would have survived, written and 
shaped by Hashem Himself.  All would have been 

revealed as Torah shebichsav, dictated or transmit-
ted directly from Heaven.  With the second luchos 
written by Moshe, there is a less direct transmission 
from Hashem, leading ultimately to the need for a 
Torah shebõal peh.  But for a thousand years after 
the revelation at Sinai, there was still nevuah 
(prophecy).  While there are only 48 prophets men-
tioned in Tanach, the Gemara says there were twice 
as many prophets as the number of people who left 
Mitzraim (at least 1.2 million!).  While this was not a 
time of complete supernal light, it was a time of 
 

The Life of Yearning 
Janet S. Sunness, M.D. 
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light, with the ability to hear nevuah from above.   
 
The prophetic era ended shortly after the destruction 
of the First Temple.  The Men of the Great Assembly 
(Anshei Knesset Hagedola), composed of 120 members, 
including the prophets Chagai, Zechariah, and Mala-
chi, as well as Daniel, Mordechai, Ezra, Nechemiah, 
and Shimon Hatzadik, the Cohen Gadol, felt that the 
yetzer hara for idolatry was too strong and was not 
being fought effectively.  They therefore prayed to 
Hashem, and they ôkilledõ the yetzer hara for avoda 
zara (See the Góra on Seder Olam 29).  However, in 
abolishing the yetzer hara for idolatry, the ability to 
receive nevuah also was abolished.  Rabbi Tatz ex-
plains this by comparing a person to a transmitter that 
can receive and transmit signals.  When there is not 

enough power to transmit, it also cannot receive.  
Nevuah ended, and also in the Second Temple the 
strong presence of the Shechinah was not apparent as 
it had been in the First.  A time of darkness began.  
With the prophets gone, people could make the argu-
ment that there was no Authority above involved in 
there lives; while prophecy still existed, the prophets 
could refute this. 
 
It was into this scene that the Greeks appeared.  
Greek philosophy, which according to Rabbi Tatz is the 
Western Civilization as we know it, was adopted and 
spread by the Romans.  The Greek philosophy is that, 
while there may have been a Prime Mover, a G-d 
responsible for the creation of the world, that power 
had now withdrawn, and basically ôwhat you see is 
what you get.õ  The Greeks valued nudity, because it 
was an expression of there being nothing else there.  
They were not interested in killing the Jews, but rather 
in conquering their minds.  They attacked those aspects 
of Judaism that symbolized our connection to Hashem:  
Shabbos, Bris Milah, Rosh Chodesh, and learning To-
rah.  They made Jews write ôWe have no share in the 
G-d of Israel.õ Greece is symbolized by darkness (in 
Beraishis, as ôchoshech al põnai sehom,õ a darkness that 
continued into the rule of Rome), and they ôdarkened 
the eyes of Bõnei Yisrael;õ  that is, they distanced them 
from Hashem, Torah, and the Divine light.  Chanukah 
symbolizes the restoration of that Divine light.  Seven 
symbolizes the fullness of this earth (just as a cube has 
six sides and the contents, totaling seven).  In Hebrew 
sheva is the same word as sõviah, being full and satis-

fied.  Eight represents lõmaala min hateva, above the 
natural.  In Hebrew shemonah is from the same root as 
shemen, oil, and shamen, fat.  Oil floats above, and 
represents more than what is present in nature.  The 
lighting of the Chanukah candles represents the rejec-
tion of the Greek view and the rekindling of the con-
tact with Hashem and spirituality.  Rabbi Tatz says that 
this may be the reason that the Rambam describes the 
mitzvah of lighting Chanukah candles as ômitzvah cha-
vivah ad mõodõ, a very dear mitzvah, a description he 
uses for no other mitzvah. 
 

In Al Hanisim, we say ôlehashkicham Torasecha,õ that the 
Greeks tried to make them forget Your Torah. This 
phrase is also used in another situation.  When a child 
is in the womb, an angel comes to teach it Torah.  The 
child has a light over its head, symbolizing the super-
nal light, and he can see from one end of the world to 
another.  The angel teaches him, and, just before birth, 
the angel slaps him on his mouth. This serves to be 
ômashkiach Toraso,õ to make him forget his Torah.  We 
might wonder why the child should be taught Torah, 
when he is going to be made to forget it.  This is so 
that there is a subconscious familiarity with Torah, so 
that a soul can delight in learning something it used to 
know, and so that there is a measure of what one can 
return to and become.  A midrash says that when a 
person dies, three angels come to do a reckoning;  one 

counts all the mitzvos the person performed, one counts 
all the aveiros, and the third one, which is said to be 
the same as the angel in the womb, checks to see how 
much of his Torah has been rediscovered. 
 
Thus, in every aspect of the world, the same model is 
set up.  We, as individuals or historically as a people, 
have experienced a perfect version of life, which is 
then lost.  Our job is to move toward re-acquiring the 
perfect and illuminated version.  This applies to the 
moon returning to its fullness as a complete reflection 
of the sun, to man returning to the state of Adam be-
fore the sin, and to a person rediscovering the super-
nal Torah learned in the womb.  And it applies to Bõnei 
Yisrael returning to the pure state at Sinai when reve-
lation was possible.  Our life on earth is one of yearn-
ing, longing, and striving to elevate ourselves to these 
pure and perfect states.   
 
And Hashem too wants to return the world to its 
original design. Hashem wanted to create the world 
through din, but then realized that the world wouldnõt 
survive, so He had to create it with rachamim 
intermixed.  He created a world in which the moon had 
to be reduced, but He too aspires to the day when it 
returns to its complete fullness. 
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State of Israel Bonds is celebrating its 60th anni-
versary this year.  From the moment David Ben 
Gurion founded the Israel Bonds organization, 
its greatest strength has been lay-leaders and 
volunteers who have worked closely with Israel 
Bonds staff to produce High Holy Days ap-
peals, honoree events, and more.  Key to the 
success of the Israel Bondõs synagogue based 
programming has been the commitment of cler-
gy and congregational staff to our program-
ming and our volunteers.  For this yearõs Israel 
Bonds/Shomrei Emunah appeal, Aaron Mar-
golies, once again, will be chairing this effort. 
 
Planning events and writing checks is not ham-
mering nails, driving trucks, or plowing fields.  
Still, the work of Israel Bonds volunteers for 60 
years and the purchases of tens of thousands of 
State of Israel Bonds have been vital in building 
Israel into the modern sophisticated country she 
is today.  
 
Participating in a State of Israel Bonds High 
Holy Days Campaign means you stand behind 
a nation that sends a field hospital to Haiti 
(earthquake) and Japan (tsunami) immediately 
and invents a missile defense system (Iron 
Dome) to protect Israeli citizens from terrorist 
rocket attacks.  It means you support a country 
that is constantly unveiling innovations like a 
window that doubles as a solar energy collec-
tor, a bionic retina that dramatically corrects 
vision impairments, or a no-hands pressure 
bandage that saves lives and limbs on the bat-
tlefield. 
 
When Prime Minister Netanyahu addressed a 
joint session of the US Congress back in May, he 
said, òIsrael has no better friend than the US 
and the US has no better friend than Israel.ó  
Israel Bonds has helped cement that friendship 
for 60 years.  During this yearõs High Holy Day 
Campaign, join the members of 100õs of con-
gregations around the country in purchasing a 
State of Israel Bond and show your friendship, 
your support, and your love for Israel. 
 
Once again, Hopkins Federal Savings Bank and 
THE ASSOCIATED: Jewish Community Federa-

tion of Baltimore are partnering to match 100% 
of all Israel Bonds purchased during the High 
Holy Days appeal.  Thanks to this generous 
match, every investment you make for Israelõs 
future will be worth twice its value.  
 
It is important to note that increases in the num-
ber of PURCHASERS may be more important 
than the actual dollar amount invested. A $100 
Mazel Tov bond investment should be the goal 
of every Shomrei family. In the past, Shomrei 
investments have numbered less than 25% of 
membership. Our goal is to increase the partici-
pation to show that Shomrei families care about 
Medinat Yisrael and stand behind it in a world 
of increasing criticism and increasing challenges.   

State of Israel Bonds 60th Anniversary:  
Support the Israel Bonds 5772 High Holy Days Campaign at  
Shomrei Emunah 




